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INTRODUCTION 
Contemporary Islamic resurgence can be understood in its historical perspective and ideological connotations only by having a deeper understanding of the thoughts and contributions of its chief architects, among whom Muhammad Iqbal occupies a very distinct position. The need for focus on the real vision of these pioneers has increased manifold because of the distortions that are being paraded by the media and other vested interests to malign Islam and Muslim efforts to reconstruct their societies by drawing on their Islamic sources and values. What is needed is a shift of focus towards the real dynamics, processes and objectives of post-colonial Muslim revivalist thought and the Islamic movement. 
Brother Abdur Rashid Siddiqui's well-researched book Man and Destiny: Some Reflections on Iqbal's Concepts of Khūdī and the Perfect Man is a timely contribution that brings into sharp focus the real intellectual and ideological ethos of Islamic resurgence. He has delved deep into the mind and soul of Iqbal and presented in a simple and lucid style two cardinal concepts of Iqbalian thought. The concepts of Khūdī (self) and Insän-i-Kāmil (the 
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perfect man) are keys to the understanding of Iqbal's vision of man and his role in history. The real merit of this study lies in its focused approach, without in any way neglecting the myriad landscape of Iqbalian thought. He has ably explained various dimensions of these two cardinal concepts and enabled the reader to imbibe the true message of Iqbal: change in society and history through change within the individual and the community. Iqbal's strategy for Islamic revival consists in illuminating the soul, developing a disciplined personality in the individual and reorganizing the community and society on values and principles revealed in the Divine Message. It is a plea for a new civilizational paradigm characterized by Godliness, moral integrity and social solidarity, ensuring justice and peace for all. 
I am sure this beautifully written book will enable the younger generation of Muslims in particular to have a better understanding of the message and spirit of Islam, and its relevance to the contemporary world. It will also help Western readers develop a better and more realistic appreciation of the spiritual, moral and intellectual roots of contemporary Muslim resurgence. I have no reservations in saying that the author has, with profound authenticity, succeeded in conveying to readers, the vision and message of Iqbal on subjects shrouded in philosophic sophistications. This study goes beyond theoretical formulations; it spells out in clear terms their socio- cultural implications. Therein lives the real contribution of this treatise. 
Man is the centre-piece in Iqbal's poetry and thought, in keeping with the ethos of the Qur'an. Iqbal's major contribution lies in presenting the vision of man in relation to God in a manner that makes the finite honourable and lovable in the 
INTRODUCTION 
shadow of the Infinite. His role is that of istikhlāf, i.e. vicegerency 
and stewardship, striving to realize the Divine Will within the human context, in space and time. The Prophet of Islam (peace be upon him) emerges as the Ideal Man, the model for mankind. Iqbal summed this up beautifully in a letter to Professor Hadi Hassan of Aligarh University, one of whose pupils wanted to translate one of Iqbal's epic poems, Khiḍr-i-Rāht. In this respect, Iqbal's advice contains one of the most poignant and succinct statements of his vision of man: 
I am sure that if your pupil reads Payäm-i-Mashriq and the parts of Rumüz-i-Bekhüdī, which deal with the nature of the relation of the individual and society, and the character of collective life, he will secure an insight into my general theory of life, both human and Divine. The ideas I have ventured to clothe in words are very far-reaching and the mind sees into their breadth and meaning only gradually. In my own case it has taken not less than fifteen long years. My ideal of human Personality- i.e. finite personality- is nowhere better expressed than in a Persian verse which an old Persian poet wrote on the Prophet: 
موسی از هوش رفت بیک جلوه صفات 
تو عین ذات می نگری در تقسیمی 
Moses lost consciousness by just a glimpse of [His] splendour Yet you saw Him in person with smiling countenance 
This is my ideal of the unshakeableness of the individual Personality even before the Infinite. In the whole range of Muslim literature there is not one verse like it, and these two lines enclose a whole infinitude of ideas. In my opinion immortality has no meaning if it does not mean the continuation of finite personality: 
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ز خود گذشتہ اے قطرہ محال اندیش 
شدن به بحر و گهر برنخاستن ننگ است 
O droplet! Forgo the fear of losing yourself You can become an ocean and a pearl otherwise your fate is ignominy 
This is the view of man which, I think, underlies the whole teaching of the Qur'an and this is what modern Islam has to re- learn. I feel impelled by some irresistible force to show up the inner richness of this idea to the younger generation of Islam today in all its bearings on life here and Hereafter. I feel I have touched the hidden wound of the Muslim of today, and hope to be able to tell him "thou ailest here". I am fully conscious of the seriousness of my task and hope that those who read me also realise the responsibility that lies on their shoulders." 
Iqbal encapsulated the length and breadth of his own message in the few sentences quoted above. In turn, Br. Siddiqui has ably presented its various dimensions and implications in this valuable study. While commending this book for serious study and reflection, I would also like to take this opportunity to share some of my own thoughts on Iqbal's message and mission and their real significance in the context of the twentieth-century revival of Muslim thought and culture and the Ummah's present struggle to throw off the yoke of colonial domination, develop its own identity and strive for the establishment of a just world order. 
Iqbal was a versatile genius. The myriad aspects of his personality, like the sparkling glow of a diamond, dazzles the eye. Some people are enamoured of the elegance of his style and the beauty of his art. Others are impressed by the breadth of his knowledge and the depth of his thought. Still others seek 
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light from his philosophical vision and political acumen. But, when a student of contemporary history looks at Iqbal he feels that although he was a great poet, a noble master of his art, an inspired thinker, a seasoned politician and an illustrious philosopher, he was something more than all this: he was a pioneer of the Renaissance of Islam in the twentieth century. Therein lies his real greatness. 
Muslim society had long been caught in a process of degeneration. The creative faculties that characterized its early history were benumbed. During the last two centuries, the Muslims gradually lost their hold on political power and world leadership. Although different reform movements emerged and many leading thinkers endeavoured to awaken the Muslims from their slumber and infuse new life into the Muslim society, little ice was actually broken. The result was that Islam no longer remained a dynamic politico-cultural force. It was reduced to a miserable and ineffective position. What was left was a set of rites and rituals, a caricature of the revolutionary civilizational force and ideological movement that was Islam. This was the unfortunate position when the colonial powers established their rule on Muslim lands. Political domination and economic exploitation were followed by the systematic imposition of Western culture and civilization upon Islamic lands and people. Education became a major instrument to promote a slavish mentality among the Muslims. Loss of confidence and consequently an inferiority complex sapped every source of creative energy. This state of affairs however, could not continue forever. Every action has its reaction. Occupation gave rise to resistance. Liberation movements emerged. Political activism was replete. But they lacked intellectual resources to challenge the philosophic and cultural hegemony of the dominant powers. Iqbal provided intellectual moorings to the new 
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political movement. He invited Muslims to develop a critical approach to their own history and current status quo as much as an independent and non-apologetic approach to Western thought and culture. 
Iqbal's Diagnosis 
Iqbal traced the cause of the decline of Muslim society to the weakening of its links with the original sources of Islam - the Qur'an and Sunnah - and a gradual departure from the values and principles of Islam. External influences, both from certain Eastern religions and from the dominant secular civilization of the West, aggravated the Muslims' malaise. Consequently, the link between their social, political and economic life and the religious values of Islam was severed. Iqbal invited Muslims to re-establish their link with the original sources of Islam and critically review their own thought and behaviour on the touchstone of the values, principles and ideas of Islam. 
Similarly, Iqbal asked the Muslims to revise their attitude towards the West. He emphasized that instead of a slavish approach, the Muslims must come up with an independent and critical approach, availing themselves of what is good in the West and avoiding what is wrong and incompatible with Islamic principles and values. He did not merely plead for such an approach, he initiated that process and blazed a new trail by adopting an independent attitude towards modern knowledge and thought. He also expressed the fear "that the dazzling exterior of the European culture may arrest our movement”. He warned against the dangerous implications of atheism and godlessness, blind surrender to utilitarianism and the virtual divorce of morality and material pursuits. In Pas Cheh Bayād Kard Ay Aqwam-i-Sharq he succinctly observes: 
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آدمیت زار نالید از فرنگ زندگی هنگامه بر چید از فرنگ 
پس چه باید کرد اے اقوام شرق؟ باز روشن می شود ایام شرق شب گذشت و آفتاب آمد پدید 
در ضمیرش انقلاب آمد پدید یپ از شمشیر خودکل فقاد زیر گردوں رسم لا دینی نہاد ہر زماں اندر کمین برة 
گرگے اندر پوستین بره آدمیت را نیم پنہاں ازوست 
مشکلات حضرت انسان از دست 
در نگاهش آدمی آب در گل است کاروان زندگی بے منزل است 
Humanity is an agony at the hands of Europe And life has lost its joyful tumult 
What, then, is to be done, O peoples of the East, That the lost glories of the Orient be regained? 
A revolution has taken place in the depths of her being, The night is passed and the sun has risen; Europe lies smitten by its own sword And has given irreligion to the World; A toolf in lamb's skin, 
It has brought trouble to humanity And a growing grief. 
Man in its eyes is but water and clay; 
And life but a random caravan without a destination,2 
Iqbal forcefully declared that religion alone could extricate mankind out of the present babel of social chaos and intellectual confusion. He said: 
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And religion alone can ethically prepare the modern man for the burden of the great responsibility, which the advancement of modern science necessarily involves, and restore to him that attitude of faith which makes him capable of winning a personality here and retaining it Hereafter. It is only by rising to a fresh vision of this origin and future, his whence and whither, that man will eventually triumph over a society motivated by an inhuman competition, and a civilization which has lost its spiritual unity by its inner conflict of religious and political values.3 
While pointing out the major weaknesses of the West and the hollowness of its materialism and secularism he did not lose sight of those real factors which have been responsible for Europe's success and strength. He said: 
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Thus, Iqbal surveyed the contemporary ideological landscape and objectively presented the achievements as well as the real failings of the Western civilization so that the cult of blind imitation may be checked. But he did not stop there. He also showed the indebtedness of the West to Islam in those things that led to its rise and growth and thus inspired the Muslims with a new confidence in their own values, history and tradition. He said: 
اصل او تجز لذت ایجاد نیست 
حکمت اشیا فرنگی زاد نیست نیک اگر بینی مسلمان زاده است این گهر از دست ما افتاده است علم و حکمت را بنادیگر نهاد 
چون عرب اندر اروپا پر کا حاصلش افرنگیاں برداشتند 
دانہ آں صحرا نشیناں کا شتند باز صیدش کن که او از قاف ماست 
ایس پری از شیشه اسلاف ماست 
کشاد 
نے زرقص دختر ان بے حجاب! 
قوت مغرب نه از چنگ و رباب نے عریاں ساق ونے اور قطع موست! 
نے سحر ساحران لاله روست معلمی او را نه از لا دینی است نی فروش از خط لاطینی است؟ قوت افرنگ از علم و فن است از ہمیں آتش همانش روشن است چراغش حکمت از قطع و برید جامه نیست مانع علم و هنر عمامه نیست! 
The secret of the West's strength is not in the lute and guitar, Nor in the promiscuous dancing of her daughters. Nor in the charms of her bright-faced beauties, Nor in the bare shins, nor in bobbed hair. 
Her strength is not from irreligiousness Nor is her rise due to Latin script. 
The strength of the West is due to knowledge and science, Her lamp is alight from this fire only. 
Knowledge does not depend on the style of your garments, And a turban is no obstacle to the acquisition of knowledge.4 
XXX 
Science was not brought into being by the West; 
In essence it is nothing but the delight that lies in creation; If you ponder well, it is the Muslims who gave it life; It is a pearl we dropped from our hands. When the Arabs spread over Europe, 
They laid new foundations of learning and science. The seed was sown by these dwellers of the desert; But the harvest was reaped by the West. 
This spirit is from the flask of our own ancestors; Bring this fairy back, for she hails from our own Caucasus,5 
Revolutionizing Thought and Action 
Iqbal realized the need for and importance of the reconstruction of Islamic thought. He knew that the modern attack on religion could be fought only with new weapons. The challenge would 
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have to be met on its own ground. He also emphasized that Islam is a dynamic and revolutionary movement but that centuries of stagnation had laid thick layers of dust over its religious thought and mission for change. He strived hard to remove the dust and bathe the diamond clean so that it may again radiate light to humanity groping about in the dark. The uniqueness of the Iqbalian approach lies not in suggesting any overt effort to 'reform' Islam as the case with the reformation in Christianity, but to advocate a review of some of those later interpretations and formulations that in fact represented deviations from the original teachings of the Qur'an and Sunnah. He, therefore, invited the Muslims to break fresh ground by going to the original sources and discover their relevance to contemporary problems and challenges. 
His lectures on Reconstruction of Religious Thought in Islam are an attempt to fulfil this need. One may disagree with some of his interpretations but it is impossible to honestly deny the revolutionary message these lectures contain and the tremendous impact they had on the mind of Muslim India in particular and contemporary Islam in general. Yet Iqbal had a still higher mission in view. He was not a mere philosopher who could be content with simple intellectual expositions on the ideology of Islam. He wanted to stir every fibre of a nation that had fallen in slumber and to arouse it to play its rightful role in fashioning the future. In his two mathnawis, Asrär-i-Khüdī and Rumüz-i-Bekhudi, he delineated the factors of individual and social growth. Iqbal discussed the causes of the millat's decline and threw light on the alien influences that disrupted its body- politic. Iqbal asked the Muslims to re-dedicate themselves to the real message and mission assigned to them by Allah and His Prophet (peace be upon him). 
INTRODUCTION 
The fundamentals of Islam, he said, were Tawhid (Oneness of God), Risalah (Prophethood /Divine guidance) and Akhirah (Life after death/final accountability). The life of a Muslim is a life of commitment and ceaseless struggle to invite mankind to Khayr (good, virtue and justice) and establish what is right and good and eradicate what is evil and bad. It is this life of complete submission to Allah and dedication to the cause of inviting mankind to good and justice that is epitomized in the concept of Jihad. Unfortunately, Jihad is one of the most misunderstood and misrepresented concepts of Islam. Jihad literally means 'striving and struggle' (and not 'holy war' as is paraded by the media) and in the terminology of Islam a lifelong struggle to fight evil within and without, resist oppression and actualize virtue and justice in ones life and society. It is nothing more and nothing less than sustained effort throughout one's life to promote these values. Struggle against one's own evil self (nafs- i-ammārah) is the starting point. Resistance to oppression and tyranny (taghut) is part of this process. Nothing could be more foreign, in fact, inimical to Islam's world view and mission than for a Muslim to become instrumental in promoting or condoning aggression or use of force to impose one's faith or values on others. As such, Islam's global mission based on Tawhid is operationalized through a dynamic and multi-dimensional movement promoting individual and collective life based on Godliness, spiritual sublimation, moral integrity, social justice, peace and harmony, and above all accountability before God. This, in short, is the revolutionary message of Islam destined to be a blessing for mankind. This is the vision of Islam that Iqbal presented with clarity of thought and poetic excellence: 
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در جهان کیف و کم گردید عقل پے به منزل بُرد از توحید عقل ورنہ ایس بیچاره را منزل کجاست کشتی ادراک را ساحل کجاست اهل حق را رمز توحید از بر است در اتى الرحمن عبدا مضمر است امتحانش از عمل باید ترا 
تاز اسرار تو بنماید ترا زور ،ازو، قوت ،از و سملین از و تمکیں 
دیں ازو، حکمت از و، آئیں از و عاشقان را بر عمل قدرت 
عالمان را جلوه اش حیرت دید 
وہار 
پست اندر سایه اش گرود بلند خاک چون اکسیر گردد ارجمند 
The Mind, astray in this determinate world, 
First found the pathway to its distant goal. 
By faith in Tawhid (Unity of God); what other home should Bring the helpless wanderer to rest? 
Upon what other shore should Reason's barque Touch however? All men intimate with truth The secret of Tawhid have by heart, Which is implicit in the sacred worlds: He comes into the Merciful a slave. In action let faith's potency be tried, That it may guide thee to thy secret powers: From it derive religious wisdom, law, Unfailing vigour, power, authority. Its splendour doth amaze the learned mind, But giveth unto lover's force to act; The lowly in its shadow reacheth high, And worthless scum becomes like alchemy." 
He dwelt upon the basic concepts of Islam in detail and showed the potentialities of the faith, spiritual and socio- 
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cultural. His words gave a new message of life to a nation "forgotten so long, neglected so long". 
Iqbal's poetry and thought stirred Muslim India and inspired it to rise to the occasion to play its rightful role in the remaking of a better world. After inspiring the nation with a new spirit, he also gave it a new concrete ideal to achieve in the political field so that the new energies that were released could be harnessed to build a homeland for Islam. This ideal was PAKISTAN. 
Iqbal laboured hard to strengthen and foster a belief that Muslims are a nation, an ideological community and that it is a dictate of their faith to establish a state, a society and a culture in the light of the principles given by the Qur'an and the Sunnah in those parts of the sub-continent where they constitute a majority. He thoughtfully analyzed the political problem of Muslim India and after years of reflection proposed a scheme for the centralization of Islam as a state and society, which ultimately became the ideal of Muslim India and resulted in the establishment of a sovereign Muslim state. 
In his Presidential Address to the Annual Session of the All-India Muslim League in 1930 he said: "The life of Islam as a cultural force in this country very largely depends on its centralization in a specified territory. This centralization of the most living portion of the Muslims in India.... will eventually solve the problem of India as well as of Asia." This was essential so that Muslim India could become "entitled to full and free development on the lines of its own culture and tradition."8 Later on in a letter (1937) to the Qā'id-i-A'zam Muhammad Ali Jinnah, who was to lead the struggle, he wrote: 
A separate federation of Muslim provinces reformed on the lines I have suggested above is the only course by which we can secure a peaceful India and save Muslims from the domination of non-Muslims. Why should not the Muslims of North West 
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India and Bengal be considered as nations entitled to self- determination just as other nations in India and outside India 
are.9 
This was a pointer to the future. The Muslims of India followed the lead given by Iqbal and after sustained effort and sacrifice, Pakistan became a reality in 1947, inaugurating a new era of Muslim resurgence. 
Iqbal's message was a message of action. He was a pioneer of Islamic revival in the contemporary world. Herein lies his real significance. The message of Iqbal can be summed up in his own words as: 
Vision without power does bring moral elevation but cannot give a lasting culture. Power without vision tends to become destructive and inhuman. Both must combine for the spiritual expansion of humanity. 
قوت هر ملت از جمیعت است 
اہل حق را زندگی از قوت است 
راے بے قوت ہمہ مکر وفسوں 
قوت بے رائے جہل است و جنوں 
The standard-bearers of truth live by being strong; 
The strength of every nation lies in unity; 
Wisdom without worldly power is but a fraud and a myth; And worldly power without wisdom is folly and madness." 
10 
Leicester 
Thursday 22 February 2007 
4 Şafar 1428 
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IQBAL'S PHILOSOPHY AND THOUGHT: A BRIEF INTRODUCTION 
Iqbal occupies an eminent position in the history of Muslim thought. Like Ghazālī (1058-1111) who vehemently criticized the prevailing Muslim thought based on Greek knowledge and the Neo-Platonic tradition, Iqbal took up the challenge to awaken the Muslim Ummah from passivity and inactivity. Whilst he wanted Muslims to rediscover the inner strength of their faith and not be over-awed by Western thought, above all he sought to shake off the hold of Sufism. 
Iqbal belonged to a Muslim middle-class family originating from Kashmir. His parents were known for their piety and strict adherence to Islam. When Iqbal went to Lahore for higher education in 1895, as a sensitive young Muslim, he became acutely aware of the pitiable condition of the Muslim Ummah. The Ottoman Khilafah was gradually being dismantled. Muslims in Central Asia were being absorbed by the Chinese and Russian regimes. Muslims in Eastern Europe were being driven out. Egypt was under British rule and North Africa under French domination. The position of Iran was precarious as well. Furthermore, after the so-called Mutiny of 1857, Muslims in 
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